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The world is in crisis. In spite of scientific and technological advancements of the modern world, human life is under serious threat from disease, poverty, terrorism, war, misuse of knowledge, corruption, among others. The people of this age desperately need a mission of healing in all aspects of their lives. In Africa, violence resulting from socio-political, economic and religious issues characterize the continent: domestic violence, civil wars, ethnic conflicts, religious wars, among others, continue to threaten human life. Most of the countries of the continent like the Democratic Republic of Congo (DRC), Liberia, Sudan, Somalia, and Rwanda have active conflicts while other countries have latent conflicts that threaten to turn active any time. Efforts by governmental and non-governmental agents like United Nations agencies have applied various strategies to control the violence without much success. Scores of Africans continue to lose their lives and hundreds rendered homeless every day. The refugee situation with all its implications continues to increase.
Deriving from a concern over this phenomenon, this writer proposes the development of anti-violence ethos. The basic assumption held is that if the fundamental values of African peoples change, an effective and sustainable strategy against violence may be adopted. From the perspective of the modified divine command theory of ethics, good is good not just because God commands it but also because it is good and therefore it is in the individual's interest to do good. For theological, moral, and utilitarian reasons, it is possible to convince people that violence is against their self-interests as individuals and as groups. Once people are so convinced they will be self-driven in the search for peaceful social living. Compared to other human institutions such as the family, which ensures perpetuation of humans through reproduction and socialization, religion with its concern for the intangible beyond and its inability to be subjected to empirical study, appears to be irrelevant to human life. This appearance is more so with increased scientific discoveries.
But this is only an appearance. In reality, religion is an indispensable institution in society. The functional theory postulates that society is made up of the complex institutions that, as a whole, constitute the social system. If any institution within this system loses its functions, it ceases to exist. In spite of earlier predictions that religion would suffer a fatal blow from sociological, psychological and scientific developments, religion continues unabated. This implies that religion is still functional. One of the major functions of religion is to maintain harmony and social order. It does this either by controlling unnecessary change or by facilitating desirable change.

This does not mean that religion is always functional. Sometimes it may impede a more functionally appropriate adaptation of society to new situations or facilitate undesirable change. At its worst, religion may serve as a source of violence and oppression. Ireland with its perpetual conflicts between Protestants and Roman Catholics and Nigeria with the conflicts between Muslims and Christians provide examples of dysfunctions of religion. The Kanugu saga where more than 500 followers of the Movement for the Restoration of the Ten Commandments perished in a blaze of fire in a Church in Uganda on 17th March 2000 provides an even worse case of religious dysfunction. To date it is not clear whether the followers of this movement were murdered or they committed suicide.

Continued . . .
This paper focuses on the role of Christianity in controlling violence all over the world and more specifically in Africa. Christianity is numerically the largest religion in Africa and may therefore be regarded as one of the two most powerful and influential institutions, the second being the media. The Church effectively reaches out to the civil society right up to the grassroots level from the international level in a way that no other institution does. Moreover, unlike the media, for example, it remains a credible source of information in the continent. Further, the Church is privileged to gather together huge masses of people at least once a week consistently. This means that in Africa, the Church has a potential to effectively determine the attitudes and practices of Africans in all spheres of life. The mission of the Church in Africa today as in any other place or time is to liberate humanity on the socio-political and economic plane and to lead them to salvation on the eschatological plane. Often, some people have insisted that the Church's mandate ends with spiritual welfare. But this is not accurate. Liberation and salvation are actually so intricately intertwined that it is not possible to provide one without the other, at least not in this world. The twofold mission is evident in the words and works of the historical Jesus whose ministry involved attending to the spiritual as well as the physical needs of the people.

In the Nazarine Manifesto, presented before the beginning of his public ministry, Jesus proclaimed that his mission is to bring good news to the poor. This remains the mission of the Church. For people suffering from violence and its resultant effects, good news is establishment of peace and harmony. Thus the development of anti-violent ethos directly falls under the Church's mandate. Without underscoring the role of other religions in Africa, this paper is limited to Christianity though it emphasizes the need for religious unity. Through rigorous religious education incorporated in various curricula in national school systems as well as through civic education, it is argued that Christianity may develop anti-violence ethos that is not only effective but also sustainable in controlling violence. Drawing illustrations from the Kenyan case situations where the Church has been dysfunctional will be presented with the objective of enlightening the Church on its dysfunctions towards peace. From the same country, an illustration on how various religions engaged in civic education against violence for peaceful political transition in 2002 with tremendous success, will indicate the potential of the Church to facilitate desirable change towards greater peace and harmony at both local and international levels. Some of the major educational principles towards an anti-violence ethos will also be presented.
